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NEW MATERIALS FOR THE STUDY OF THE
"~ KUMARATANTRA OF RAVANA

By P. C. Bacent

A long study on the Kumaratanira of Rivana by M. Filliozat was
published a few years ago in the Journal Asiatique (Le Kumaratantra
de Ravana, J.A. 1935 ccxxvi, pp. 1-66). The article contains the
critical edition of a short text entitled Ravana-Kumaratanira, its French
translation and other parallel documents from the medical treatises
in Sanskrit. The text given by M. Filliozat is based on a collation
of two printed texts and an unpublished manuscript in the collection
of P. Cordicr now in the Biblioth¢que Nationale de Paris (Sanskrit,
no. 129). Of the two printed texts, the first was published from
Bombay and the other is contained in the Cikitsasaingraha of Cakra-
datta compiled in the 11th century.  Cordier’'s manuscript is a South
Indian copy of a text preserved in the Tanjore Palace Library. The
three texts arc the same and the slight variations that occur have all
been noted by M. Filliozat. "The tide of the Bombay text is Lanka-
dhipativavanakrte Kumaratanira, that of the Cikitsasaiigraha Ravana-
Kumaratantra and that of Tanjore Ravanakyiabala-tantra.

The Kumaratantra of Ravana is a trcatisc on children’s disease.
It is said that the discases ol children up to the age of 12 are caused
by the Matrkas who take possession ol them on a particular day, or
in a particular month or year. The treatment prescribed is purely
magical consisting of (i) bali to the Matrka, (i) purificatory bath of
the sick child, (iit) fumigation of the child, (iv) a mantra and
(v) other works of picty. So M. Filliozat came to the conclusion
from a study of the text that little importance is attached o the symp-
toms of the discase and that only commonplace things that have no
place in the medical science have been described. The names of the
12 matrkas in these texts are: Nanda, Sunanda, Patana, Mukha-
manditika, Katapttana, Sakunika, Suskarevati, Aryaka, Satika, Nirrta,
Pilipicchika and Kamuka. M. Filliozat however admitted that
side by side with the regular science a certain importance has
been attached to Bhutavidya in the matter of children’s diseases and
in order to elucidate his thesis he has taken into consideration the
relevant sections of the standard medical treatises : (a) The Kaumara-
bhrtya of the Suérutasarmhita, (b) The section on children’s disease
in the Carakasamhita, (¢) The Kumaratantra of the Astangahrdaya.

84~1
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The texts studied by M. Filliozat have no Buddhistic character.
Cordicr, however, described a Buddhist Ravanakumaratantra written
in prose in a communication to the Congress of Orientalists held at
Hanoi in 1902. M. Filliozat was not able to trace this manuscript in
Cordier’s collection.  An illustrated Nepalese manuscript was recently
handed over to me by my colleague Dr. Stella Kramrisch for an exa-
mination of the illustrations. 'T'he manuscript is a continuous one,
the pages being stitched together, having a recto and a verso. The
first three pages arc missing and as the colophon is also lost the title of
the text cannot be restored.  "T'he recto contained the illustrations
of the g grahas, ol which now six only remain. It also contains an
account of the influence of these grahas on the life of the human beings
and also the illustrations of the 12 signs of the Zodiac. The verso
contained the illustration of the 12 graha-matrkas of which only ¢
now remain and a description of various methods of propitiating these
graha-matrkas. 'T'he text agrees with the Ravana-Kumaratantra
although the tide of the text probably occurred in the colophon as
[Dvada)sa-graha-santi (?)

The manuscript is of a Buddhist inspiration.  This 1s shown by
the illustrations ol the grafias which are exccuted in the style of
Nepalese miniature paintings of Dhyiani-Buddhas and also by the re-
presentation of the third sign of the zodiac as a Buddhist Yab-yum.
The manuscript is very corrupt; it differs to some extent from
the text published by M. Filliozat. It has greater agreement with a
Chinesc translation of the Ravanatantra that is found in the Chinesc
Tripitaka.

It is the Lo-fo-nu shuo kieu leao siao eul (si ping king (Nanjio
882, Hobogirin 1330, Bagchi, Le Canon Bouddhique 11, p. 589, n. 41)
or ““I'he stitra spoken by Ravana on curing the childrens’ deasease”—
“Ravanaprokta-balacikitsa.” It was transiated by Fa Cien (Dharma-
deva) who originally belonged to the monastery of Nalanda in India
and went to China i g7 A.D. I have thought it fit not only to print
the Nepalese text but also o give a tentative translation of the Chinesc
text as it scems to give a more correct idea of the Ravanakumaratantra.

The word matrka is translated in Chinesc as Yao mu kuei (planet-
mother-demoness) i.c. graha-mairka and this scems to be the correct
appellation of the 12 supcrnatural beings that cause the disease of
children. Simple graha of the Nepalese text and matrka of M. Fillio-
zat’s text are misleading, as Gralas are generally the nine planets
-(Ravi, Candra, Mangala, Budha, Brhaspati, Sukra, $ani, Rahu and
Ketu) and the Matrkas arc the Saktis of different Gods (: Brahmani,
‘Mahesvari, Kaumari, Vaisnavi, Varahi, Narasimmhi, Indrani). The
twelve graha-matrkas are quite different from them.

The symptoms of the diseases given in the Chinese text are less
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commonplace than in other texts and each of the diseascs has thus a
distinctive naturce. The materials for fumigation, the offerings and—
most important of all—the mantras are different in cach casc.  This
is the reason for which I believe that the Chinese text seems to have
preserved the most correct form of the Ravanakumaratantra.

The names of the Grahamatrkas occur in a different way in the
Chinese text. TFor the facility of comparison the names from different
sources arc being given side by side. The occurrence of the same
names in other sources is indicated by a cross sign :

| Chincse Text ] Ncpa'l"c.‘sé_'l‘evx‘tr | Medical Texts

1 Matrnanda | X Nandana
T2 Sunamda | x| x
"3 Revad | Paamd | 0x

4 | Mukhamandika X X
——5 Vidali A ;< - .“Katap(.l_t:mﬁ

T. var.

6 Sakuni ( X Sakunika
""}"‘]'W‘Pman:{ T Suka | Swkarevad
8] Swka  Jambuki | Amyaka -

9 | Aryaka ' X Bhusutika

| Sutika
10| Jambuki | Revad C Nima
CToX B
ETH —lsilipi-cchi»kzi Sl x- o , ) xf_
2| Skanda | x| Kamuka
var. Adbhuta

An altogether new medical treatise entitled Kasyapasarmhita (or
Vrddhajivakiyatantra) has been recently published from Bombay.
It has been cdited by Vaidya Jadavji Trikamji Acarya and Somnith
$arma of Nepal and published by the Nirnayasagar Press, Bombay.

The Kadyapa-sarhhita is called Kaumarabhylyam and deals cntirely
with childrens’ diseases. Although it is said in many places of the
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text that the diseases arc caused by the Grahas, Pisaca, Yaksa, Gandhai-
va, Bhuta, Skanda and Apasmara, the names of the 12 graha-matrkas
are not found in it. It prescribes fumigations in a special chapter
called Dhapakalpadhyiya similar to those recommended in the
Ravanakumaratantra. In the chapter on Revatikalpa (p. 158) it men-
tions the 16 demonesses who destroy the child from the 1st to the 16th
day of its birth, cach in her turn.  They are—Pisaci, Yaksi, Asuri,
Kali, Varuni, Sasthi, Bhiruka, Yamya, Matangi, Bhadrakali, Raudri,
Vardhika, Candika and Pilipicchika. In the same chapter (p. 153)
Suskarevati occurs as the name of a type of discased women. In the
1g9th chapter (p. 5) which is lost in part we get the names of Sakuni,
the two Grahas—Skanda and Sasthi and Patana. Thus it scems that
the Kasyapasanhita is older than the other Kawmarabhyriyas in which
the demoniac origin of the discases is stated in a more systematised
way. This is also the opinion of the Nepal Rajguru Hemaraj Sarma
who has written an introduction of 2.0 pages that is a monument of
his profound scholarship.  He says (p. 157)—

wert maeEleaal g FAOR 07 seaAnd acRmEaRiAa
fafien o1 ¥ EtsamAmERTEtats dngRe: e afv
gt fawsgmglenfia, saw (@RIl T (&) arEagEETA
amidm Ausfaedstt fafas  adfaa fafae aber sgeead)
IR fmageami  emeegmeuffEly  AaeserEa g
AR AT (gt agmEAsagmaTTY: SHtyad |

The Kasyapasanhita attaches a special importance to Skanda and
Sasthimata amongst thosc who arc responsible for the childrens’
diseascs. This agrees with the account of Skanda and the allied divi-
nities given in the Mahabharata(Vanaparvan, Adh. 227-22q). It is
stated that the rcal mother of Skanda was Svaha. Svaha assumed
the forms of six matrkas, the wives of the Rsis of the Saptarsi-
mandala, Arundhati the wife of Vasistha being too faithful to be
deceived, in order to please Agni. Svaha also assumed the shape of
Vinata, the mother of Garuda, in order to throw away the foctus which
became Skanda. Later on the six mothers, Krttika and others, who
were abandoned by their husbands as well as Vinata, wanted from
Skanda, the privilege of motherhood. They were granted this and
it included the power of taking away the lives of young children up
to the age of sixteen years.
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g AT wafa qeo: g |
2 2
qaTIa AgEIE g & qafadi ) (229, 22)

Hence the six mothers—Sasthi-mitrka had a claim o be propi-
tiated for the safety of children. The terrible Vinata is the same as
$akunigraha (Van. 129, $l. 26). Skanda also produced from his body
a terrible demon called Apasmara who was ordered (o stay near the
Matrkas and exercise a function similar to theirs (ibid. §lokas—24, 25).
Besides these, Skanda produced from his body a number of daughters
and sons who were given the right of exercising an evil influence on

the children.  Amongst the daughters are found Patanid, Sitapiitana,
Revati and Mukhamandika (ibid slokas 27-g0)—

qamT Tt mge e gaEe |
FUT FIEMEA TLET fam=d |
fagrt FrEmTERRT FoAR sitagaer |
i | mgdtoneg @ s |
afxfay’ et wgd exaensg 3a: |
|isfr e AEr araR 2 el |
Rermai an fafamiar amgaanfiawg
werd’ fagmida dnger o |
It is further stated in the Mahabharata (ibid sl. g6) that they are

fond of meat and wine. Skanda and all the Grahas are 1o be worship-
ped with bali and the sick children to be washed and fumigated (3l

14):

At SR FPT S TIATIEAA |

afermt qErose evessT fadma: |

qanvIan: ai st gat gme)

wmgdtety O T wafa we g

Although the 12 grahas of the Ravanatantra and other medical

treatises are not clearly mentioned in the Mahabharata—the names
of six at lcast : Skanda, Sakunigraha, Patana, Sitaputana (1)1‘()b:11?ly
the same as Kata—), Revati and Mukhamandiki occur there. I'he

six others were probably the six matrkas (Sasthi), Krt.tik;i and others.
I haye not been able to find out the names of these six, but probably
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Arva (=Arvyaka? F § -
y (Q yaka ?) was onc of them (Sloka 41 rat ATaT FARER qIF-
FATIMIT ) |

It is diflicult to find out the exact conncction between Ravana
and the methods of curing children’s discase. Ravana, the Lord of
Lanka, is a Raksa and like the Yaksa, Pisica,, Putana, Kagaputana etc,
can destroy the children and can also protect them against evils, when
propitiated. Ravana also is the name of a Yaksa, the protector
of the country of Ramatha in the North-west of India (Lévi-Le Cala-
logue géographique des Yaksa..]. As. 1915, p. 56). Then again
Lankes$vara is the name of another Yaksa, who is the protector of

Kapisi (ibid, p. n2)

"The relation of the Yaksas with childrens’ discasc is also apparent
from the Kasyapasaiihita. The Kadyapasarihitd, we have secn, is a
Kaumarabhrtya or a treatise on childrens” discase. It is said that the
author of the work received the Tantra from the Yaksa Anayisa.

AAPTIRA AR R AFAR |

FZAARATAA aAT TAFAA SAAT )

AP GG F2 ey AL |
(Kasyapasanhita, p. 197.)

Anayasa is rcally the name of a Yaksa in the list of Yaksas in the
Mahamayuri (Lévi, loc. cit. p. 48). Ic is the protector of the city
of Kausambi.

I
DVADASA GRAHA SANTI (?)*

[III]. O Patana namagraha. trtiye mase trtfye varse [pitand
nama grahana grhitasya] ctad bhavati laksanar | kasate kampate kirna
() rudati cchadanti gatran suikocayanti | punah hasate  padai saiiv
kocayanti padarogah bhavati | jvaram ca jayate mahadarunam

nadyayah param puttalikam krtva raktapuspa raktadhvaja rakta
tilakarh raktopavit (’) rakta dhapa rakta dipa usnodaka sarpanirme-
raka nimbapatra sajjarasa sunirmala ghrta | etc dhupa dadyati | pacchi-
mayam di$t niSrtya bali haret catuspathe ™ brahmanam aneta va
bhojayet | tatah sampadyate sukhari |

* T have not tried to emend the text as it is oo corrupt to be improvcd

upon,
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mantra : murica Kumaraya svaha |

[IV]. Orir Mukhamandiki nama graha—caturthe divase caturthe
masc caturthe varse mukhamandika nama grahena grthitasya ctad bha-
vati laksanamh | prathame bhavati jvarai | griva siro atirakta (?) mutra-
purisaiica jayati| mustih bandhayati | bali tasya pravaksami yena
muiicati so graha | .. diparovaiica mrtukar grhitva suklapuspa pisti-
ke lepayitva Suklagandha Sukladipa $ukla krsnopavit macchamasari
jambakti - dubaddhamisa () | dhiipapurasarpanirmokaiica sajiravista
manuktakesara Srgalavistha vyaghra-sakuni-nga launa sajjam rasa
... | dhipa | etat uttaradise |

mutica munca Kumaraya svahi |

[V]. Om Vidali nama graha — paticame divase paficame mase
paiicame varse vidali nama grahena grhitasya ctad bhavati laksanari |
prathame bhavati jvarain gatrarihca udhariseti akaca karoti | kampa-
yanti rudanti atisaram bhavati bhuksa bhavau ardhvadrsta jayate scha-
rena grhmanti * bali tasya pravaksami yena muiicati so graha  pitamaya-
raktaputtalikam krtva raktapuspa raktagandha raktadhiipa raka. ...
ka raktacandana raktayajiiopavit raktapara asavasura jambubjike mac-
chamarisa rudhira nimbapatra bala upare ghria | ete dhiipa | ratrau
prathame prahare netradiva nairtyadisanalidain | prathame wrini dina-
ni caturtha. .disc brahmana bhojayet anyata va

mantra : munca munca Kumaraya svaha

[VI].  Onit Sakuni nama graha | Sasthe divase sasthe mase sasthe
varse | Sakuni nama grahena grhita sma | etad bhavati laksanai | pra-

thame bhavati jvaram gatra muccigayati | akdsam niriksate | diva-
ratrau stmusti bandhayanti | usno bhavati gatra  bali tasya | pravaks-

yami| jena muicati so graho Sukla puspamaya  puttalika krtva |
sukla rakta krsna puspa dhapa dipa gandha svasuka dhvaja ha
savo | madhyahna

uttarodise  nasrtya | nimajayet  balipayasa sarva-
rasa | bahu usara gorosa ghrta  cte dhupa dadyit | timinani | caturtha
divase mase  brahmana va anyat va bhojayet  snanodakena napayet
tata sarpadyate sukha |

mantra : oml muica Kumaraya svaha

[VII]. Sukla kwir...nama graha| saptame divase — mase —
varse | Sukla Kuriicha(?) nima grahena grhitva cta.d bl)avau 1211(_51.121-111
prathama bhavati jvarai | asana | $ayana | grhnanti | l_n ke'ls:‘t svasanica
Jayati | kacchu bhavati| kanduyate | bahumiitra | purayaiica jayate |
om bhagamusti bandhayati| krsna prasaksanc | :'ahzn:a 1)zl_grllxla11t1\
bali tasya pravaksyami | jena muiicati so graha | prsttatila | ciirnamaya |
rakta puttalika krwva | raktapita krsna sukla svastika | dhvaja| yajno-
pavit | dipa | gandha | raktat | jambudji (:) | payasa | khapara | maccha-
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masa | suraprsta | $athyaficanc | $vetasarsapa | nimbapatra | baligoro-
cana dhipa | madhyahna catupathe | maritra |
ot mufica kumaraya svaha |7|
[VIIT]. Om Jambuko nama graha | astame divase | astame masc
astame varse | j

jambuko nama grahena grhitasya | etad bhavati laksa-
nam | prathama bhavati jvarain | gatrai sarnkocayanti | $iroruka jaya-
te | musti bandhayati | patigandhar pravayati | te mettabhito yati |
bhavati | aharana grhnanti | divarawa dha. .yati cchadanti| bahi-
mitrapurisaiica jayate | hrdaya kahpate | bali tasya pravaksami | jena
muiica graho | tilactrpapisthamesa | raktaputtalika kriva | rakta pita-
krsna $ukla | svastika | dhvaja krsnopavita | dipa gandha | raktabhakta
jambudji payasa | khapora | macchamarisa | Suraprsta | $aka-vyanjana
sveta-sarsapa | nivapatra | vasta gorocana | madhyihna | catupathe |

mantra : om muica muica Kumaraya svaha [8|

[IX]. Om Arajo nama graha | navame divase—mase—varse | arya-
ko nama grahcna grhitasya | etad bhavati laksana | prathame bhavati
jvaram | munoya valobhyajayate | cchadanti | Sukaro bhavati | svayat
rodanti | urdhva-prsthpaiica drasayet | hikkakaram krtva | cadanti suhr-
suksa ? | viklo samtapayanti | puna puna sudre kalpayanu | po. .darogo
jayate | divaratro carana bandhayati | bali tasya pravaksami jena mui-
cati so graha ~ Suklatila | tandulamayarii * puttalika kriva | Suklapuspa |
$uklagandha $ukla-svastika | $ukladipa tayodasa | $ukladhvaja| tra-
yodasa | Suklodana | j '

jambudj :(?) | dadhinodana | macchamasa  parya-
ta | acihne | daksinayd dise | balidipayet = gugurupyata cte dhupa
catupathe | divase | brahmana bhojayet  mantra |
ol muinca muiica svaha
[X]. Om Revati nama graha | dasame divase—masc—varse | revati
nama grahena grhitasya | ctad bhavati laksanwi | prathama bhavati
jvaram | kasa svasarin | kurute | ahara grhnanti| (rjanamaksirogainca
dhayate | jihva danto prawhadati | mitra-purisanica vardhante | bali
tasya pravaksami jena muiicati so graha | pistatilanca lepayitva | put-
talika krtva | Sukla pasta | jambudji | payasa $uska masa | rividhayasa |
rudhira sura | $ukla-prsti| $ukla svastike | Sukla dhvaja | suklodana
nigakefara | uéira | balasarjaraya = lasuna = $rapyanimocaka | sarsapa
ghrta-dh@ipa | purvasyai disi | nivajayet |
mantra : muica Kumaraya svaha 10
[XI]. Om Pilipicchikinama graha | ckadaadine—mase—varsc |
pilipticchikanama grahena grhitasya | ctadbhavati laksana | prathama
bhavati jvara| ahararmi grhnanti| akrosati| vipracare | gurudrstinc
bhidyate | niratikaroti | hastapadan ca kapate | bali tasya pravaksami |
jena muiicati so graha | masapistha | tilapisthamaya | raktaputtalika
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krtva | navanitaiiica | gudodana | raktajambudii| svastamaya | $ura
raktapuspa | rakta svastika ' raktadhvaja | raktadipa raktacandana
raktayajiiopavit | ksirasukha sapracchadya | dantivrksa | marjara-
roma | etad dhapari | dadati | ardharitrocatupatho | madhyahna tini-
dinani | bali dadyat | pascat bhojayet | smanti krtva |

mantra o muiica muiica Kumaraye svaha | 11|

[XII]. Om Saktva (? Skanda) name graha | dvadase divase-mase—
varse | skanda nama grahena grhitasme | etad bhavati laksana | pratha-
ma bhavati jvaraii | niinocayati | griva lalataiica| mukho tasya pravaksa-
mi| jena muiicanti so graha | pa..wara—mriika grhiwa | pitaputta-
lika krtva kamsapatraya payasa | kanjika..di| cte dhapa-rapyasta
pitabhagaksa | svastamasa | jambudji | pitapuspa | pitasvastika ~ dhaksa-
jajiiopavit | pitadipo | padmabhamjane dacavyan | aja$rnga  rajasra-
maya gosrnga | ...... | purvadaksina niSrtya | bali datavya

mantra : muica  Kumaraya svaha | 12

[dvadalsa-graha $anti. .samipta
Il

W AR BB SL R A A
[RAVANA PROKTA BALACIKITSA]

Lo-fo-nu shuo kiew leao eul (st ping king. “Stura spoken by
Ravana on curing the children’s discasc™; |[Hob. 1330, Nanjio 88z,
Canon Buddhique 11, p. 589, (n 41). 'Tok. XXVII, 12, pp. 14a—16a].

At the time when Ravana looked on the carth he found that all
children from the first o the wwelfth year, when they are sull sense-
less babies and when their spiritual strength® is still undeveloped, are
possessed by graha-matrka* There ave wwelve graha-matrkas which
roam on the carth. At convenient moments in the day and in the
night, when the baby is cither sleeping, walking or sitting alone, they
assume different shapes, frighten the baby and upsct his normal condi-
tion.! They completely take away his cnergy and so the baby falls
sick and dies.

I feel great pity to see it.  So I shall now speak of the twelve
graha-malrkas, the month and year when they possess the child and the
discase from which the child suffers. T shall then speak clearly of the
great vidya* by which it can be cured and the worship and rites to be
performed. If anybody listens to what I say and the Vidyadhara-

352
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purusa’ treats the sick child according to my mcthod quite sincerely
he will certainly be freed and become hale and hearty.
The names of the twelve graha-mitrkas are the following :
1. Mo-tan-li-nan-na (Matrnanda)
2. Su-nan-na (Sunanda)
3. Lo-wei-ti (Revati)
Mu-k’iu-man-ni-kia (Mukhamandika)

4.
5. Weinali (Vidali)
6. Shu-kiu-ni (Sakuni)
7. Pu-to-nang (Pitana)
8. Shu-sho-kia (Suska)

9. A-diye-kia (Aryakd)

10.  Jen-p'o-kia (Jambuka)

1. Pili-ping-ts'i-kia  (Pilipicchika)
12, So-kien-t'o® (Skanda)

These are the twelve gralia-matykas which haunt the child till
they get the offering. I shall speak of cach of the ways in which the
child is scized.

[T]. If achild is possessed on the st day of the birth, or the
first month or year of birth it is the grahe-mairka Marnanda that
possesses him.  "The child firse gets fever, his body becomes thin and
reduced.  His mind gets confused and the body motionless.  He
cries and docs not take any food.

Then with the idyadharapuruse takes the carth from the two
banks of a river, makes an image of the child with it and puts it
dnside a square mandala. He makes the child's image face the west,
places inside the mandala different kinds of incense, flowers, food and
drink of white colour, wine, meat cte. and sets up also seven standards
and seven lamps.  He then takes white mustard sceds, the excrements
of wild fox and of cat, Persian incense™ and snake’s skin and by
mixing them with a yellow cow’s butter makes a sort of incense, burns
it and smokes the child’s body. T'hen he takes the leaves of the castor-
oil plant and sweet hemp, the Ieaves of the Pippala tree and Bha-
raka® herbs ; boils these five herbs in water and washes the child in it
by repeating the charm.  Then he offers inside the mandala food and
different other things and recites the following mantra :

(1) o namo ravanaya (2) trailokya-vaidala® (?)
padaya (3) hana vajrina (1) brahmadandina (?)
(5) margarupina (6) matynanda (7) bale bala
(8) Suska suska (9) muiica muiica (10) kumarakam
svaha.
Alter reciting the mantra he goes outside the city and facing the
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east at midday makes an offering to the graha-matrka Matrnanda.
He then throws on all sides the food, incense, flowers and other things
used for the offering.

[II]. If a child is possessed on the 2nd day of his birth, or the
2nd month or year it is the graha-mairka Sunanda that posscsses him.
The child first gets fever, loses all power of recognition, closes his
eyes, and his hands and feet get cramped. He gets pain in the stomach,
vomits and develops breathing difliculty. 'Then the Vidyadhara-
purusa makes a small image of the child with one seer of powdered
rice. He places it inside the mandala facing the west and then offers
within the mandala different kinds of cxcellent incense, food and
drink, wine and flesh etc.  "Then he sets up four white standards and
four white lamps. Then taking the Persian incense, garlic, snake’s
skin, white mustard sced, and cat’s excrements, he mixes them with
butter, burns them and smokes the child’s body. Thercupon he
washes the child's body. as before, in the water of five herbs and
recites the mantra.  He offers as Lefore {oed and other kinds of things
in the mandala reciting the following manira :

(1) o1 namo ravanaya (2) trailokya-vaidala(?)
padaya () candrahasadharint (1) jealita hastiya
(6) daha daha (7) trisilinai dustagraha

(8) nikrtaya nikytaya (9) tusya tusya

(10) hana hana (11) Sunanda muiica mufica
(12) kumarakam svaha.

After reciting the mantra in this way he goes out of the city and
in the afternoon facing the west gives an offering to the graha-matrka
Sunanda and then throws away the food, flower, incensc and other
things on all sides.  'The child then gets free from discase.

[H1]. If a child falls ill on the grd day of his birth or in the
third month or year it is the grale-malrka Revati that possesses him.
The child suddenly gets frightened and cries.  He has pain in his
body ; he gets fever, and his head and face shake and he looks at his own
body. The body becomes gradually weak and thin.  He cannot cat
and gradually withers. ‘The Tidvadharapurusa then makes an offer-
ing of different kinds of excellent flesh, food, raw meat, raw fish, wine
cte,, and places 8 standards of red colour and 8 lamps.  He then takes
the leaf of the wei-ki" tree, Persian incense, snake’s skin, garlic, cat'y
excrements, and white mustard, mixes them with butter, burns them
and smokes the child’s body. "Then he washes the child’'s body in the
water of 5 herbs spoken of before, recites the mantra and makes the
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offering of food and various other things inside the mandala in the
manner stated above. He recites the following manira :

(1) om mamo ravanaya (2) dasavadana

(8) candrahasaya (4) prajualita hastaya (5) hana
hana (6) daha daha (7) mardaya mardaya

(9) muficaya muficaya svahd.

Then after reciting this manira he goes out of the city, in the
afternoon facing the north worships the graha-mairka Revatl and then
throws away the food and other kinds of things on all sides. The
child is then cured.

[IV].  If a child is posscssed on the 4th day, of his birth, or the
4th month or year it is the graha-mairka Mukhamandika that possesscs
him. The child at first gets fever, vomits out phlegm, the body shakes
and the hecad stoops down. He scratches the eyes with his two hands
and looks around as if secing somebody. He does not take any food
and drink and passes urine and loosc stool. The Vidyadharapurusa
then takes the carth from the two banks of a river, makes an image of
the sick child with it, and places it inside the mandala facing the west.
He then offers various kinds of incensc, flower, raw and cooked meat,
food, wine, fruits ctc. and scts up 4 red standards 4 lamps and 4 cups.
He then takes the tile sceds, serpent’s skin, cat’s cxcrements, cow’s
horns, tiger’s claw, mustard sceds ctc., burns them together and smokes
the child’s body. He then washes the child’s body in the water of
five herbs mentioned before, recites the mantra and makes offering
of food and other things inside the mandala. Then he recites the
following mantra :

.

(1) o namo (2) Brahma-Visnu''-Mahesvara

(3) Skanda Hutasana (4) Mukhamandika

(5) hana hana (6) mardaya mardaya (7) nikrlaya
(8) nikrtaya (9) khithi khithi (10) Bhagavali
(11) Mukhamandika svahd.

After reciting this mantra he goes out of the town and in the
afternoon facing the south worships the graha-matrkad Mukhamandika
and throws the food and other things of the offering on all sides. Thc
child then gets cured.

[V]. If a child is possessed on the sth day of the birth or the
pth month or year then it is the graha-matrka Vidalika that possesses
him. The child first becomes senscless, and then loses his temper.
He gets fever, cough, vomits badly, gets eruptions on the body like
chicken pox, his looks become vacant and he does not like to eat and
drink. He gradually becomes weak and thin, his belly shrinks inside |
and beomes hardly visible. The Vidyadharapurusa gives offering of
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white food and drink, wine, meat ctc., sets up hve white standards on
the seats, five lamps and five cups, offers various kinds of incense, flower
etc. Thereupon he takes Persian incense, garlic, serpent’s skin, cat’s
excrements, white mustard secds etc., mixes them with butter, burns
it and smokes the child’s body. "T'hen he washes the child in the water
of 5 herbs mentioned before.  He then recites the mantra and gives

offering of food and other things inside the mandala. He recites the
following mantra :

(1) ot namo ravanaya (2) (railokya vaidalapadaya (?)
(8) vidalika vidalika moksava (4) moksaya (5) hana
hana (6) candrahdasinam (7) mufica mufica

(8) vidalika svaha.

After reciting the mantra he goes out of the town and in midday
facing the west worships the graha-maltrka Vidalika. He then throws
on all sides the food and other things of the offering. The child then
gets curced.

[VI]. If a child is possessed on the Gth day of the birth or the
6th month or year then it is the graha-matyka Sakuni that possesses
him. The child first gets fever, somectimes laughs and somctimes
crics ; his body shakes and emits bad smell.  He does not like to cat,
and gets thin.  Then the Vidyadharapurusa makes a small image of
the sick child with one scer of flour and puts it inside the mandala
facing the west.  He then offers different kinds of incense, flower,
food and drink, wine and meat. payasa cte. Ile then sets up 4 white
standards, 4 lamps and cups. He then takes Persian incense, garlic,
serpent’s skin, cat’s excrements and white mustard sceds, mixes them
with butter, burns it and smokes the child. He then washes the child
in the water of 5 herbs already mentioned, recites the mantra and
offers inside the mandala food and various other things. He redites
the following mantra :

(1) om namo bhagavate (2) Ravanaya

(8) lankesvaraya (1) prita-vaidvapadaya

() vajring hana hana (6) Sakunt muiica muica
(7) kumarakam soaha.

After reciting this mantra he goes outside the town and in the
afternoon facing the south worships the graha-matrka Sakuni and then
throws away on all sides the food and other kinds of things used as
offering. The child thus gets cured. .

[VII]. If a child is possessed on the 7th day of the birth or 7th
month or year then it is the graha-matrka Pitana that possesses him.
The child gets fever, has pain in the body and passes stool and urine
frequently. His hands get clasped. He does not like to take food
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and drink and becomes gradually weak. The Vidyadharapurusa
makes the image of the sick child with ki-yang grass, places it inside
the mandala facing the west. He then offers various kinds of red
flowers, red food and drink, wine and food etc. He then sets up 8
white standards, 8 white lamps and 8 cups. He then takes Persian in-
cense, serpent’s skin, the hair of a dead body, tiger's claws, leaves of
a Pin-mo tree, cat’s excrements, white mustard seed and butter, mixes
them together burns them and smokes the child’s body. The child
is then washed in the water of r herbs mentioned above. He then
recites the mantra and offers inside the mandala food and other things.
He recites the following mantra :

(1) o namo bhagavate (2) Ravanaya (3) lankesvardya

(4) prita-vaidrapadaya (5) kumaragraha (6) nikria

(7) hana hana (8) G(urna turna soahd

After reciting this manira he goes out of the town, in the after-
noon facing the west worships the grafia-matyka Putana, and then
throws away on all sides the food and other things used as offering.
The child then gets cured.

[VII].  If a child is possessed on the 8th day of the birth or the
8th month or yecar it is the graha-matrka Suska that possesses him. The
child first gets fever, and delirium, gets pain in the body ; his eyes can-
not sce things ; his head stoops down and he loses strength.  His body
emits a bad smell and he does not like to take food and drink.  The
Vidyadharapurusa then makes the head of a black goat with onc seer
of flour and places it inside the mandala facing the west. He then
offers various kinds of incense, lowers,payasa, excellent food and drink,
wine and mcat etc. He sets up 5 white standards,  lamps and 5 cups.
He then takes Persian incense, sa-jo-la-sa (sarjarasa?) scrpent’s skin,
garlic, white mustard sced. cat’s excrements, butter cte., mixes them
together, burns them in the fire and smokes the child’s body. He
then washes the child in the water of 5 herbs mentioned above.  After
that he recites the manira and worships as before in the mandala with
food and various other things. He recites the following mantra :

(1) o namo Ravanaya (2) trailokya vaidrapadaya
(3) jrala juala (4) prajeala prajuala (n) hana hana
(6) huriv phat svaha.

After reciting this mantra he goes out of the city and in the after-
noon facing the south worships the graha-matrka Suska and then
throws away on all sides the food and other things of the offering.
The child gets cured.

[IX]. If a child is possessed on the gth day of his birth, or the
gth month or gth year it is the graha-madtrkd Aryaka that possesscs
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him. The child gets fever, his body shakes and he cries. He feels
great pain in the whole body, white foam comes out from his mouth
and he continually vomits. His head stoops down and he looks side-
ways. He does not like to take food and drink. The Vidyadhara-
purusa makes the head of a white goat with a scer of flour, paints with
white incense paint and places the head inside the mandala facing
the west.  He then prepares various kinds of incense, flower, excellent
food and drink, wine and meat etc. He sets up 4 white standards,
4 lamps and 4 cups. He then burns the snake’s skin and smokes the
child’s body. After that the child is washed in the water of 5 herbs
mentioned above.  After that he recites the mantra and worships in
the mandala with food and other things. e recites the following
manira :

(1) o namo lankddevataya (2) lankesvaraya

(3) hana hana (4) paca paca (5) hm i

(6) phat phat sviha.

After reciting this mantra he goes outside the city and in the
afternoon facing the north worships the graha-mairka Aryaka and
throws on all sides the food and other things of the oftering.  The
child then gets curced.

[X]. I a child is possessed on the 1oth day ol his birth or in
the 1oth month or roth year it is the graha-matyka Jambuka that
possesses him.  'The child first gets fever, makes awful sound and
vomits continually.  He passes excessive stool and urine, gets pain in
his eyes and teeth and does not wish to cat and dvink.  The Tidya-
dharapurusa then makes the tmage of the sick child with carth
taken from the two banks of a river, paints the image with niv huang"
paints and places it inside a mandala facing the west.  He then pre-
pares various kinds of incense, flower, excellent food and drink, winge,
meat ete.  He then takes Persian incense, cock's feathers, cow’s horn,
snake’s skin, human bone, cat’s excrements, white mustard sced, butter,
burns them together in the fire and smokes the child. The child is
then washed in the water of r, herbs mentioned above.  Then reciting
the mantra he worships inside the mandala with food and other things
He recites the following mantra :

(1) o namo bhagavate (2) po-su-ni-pa-ye
(3) Ravana pi-mo-lu-fan ye'* (1) hana hana
(5) hum phat svaha.

After reciting this manira he goes out of the city, and in the after-
noon facing the south worships the graha-malrka Jambuka. He then
throws away the food and other things of the offering on all sides.
The child thus gets cured.
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[XI]. If a child is possessed on the 11th day of his birth or in
the 11th month or 11th year then it is the graha-mairka Picchika that
possesses him.  The child first gets fever, his body shakes and all the
joints of his fingers get pain. ‘The child cries and vomits and does
not like to take any food or drink, his looks become vacant and he
gets thin and reduced.  'The Tidyadharapurusa makes the image
of the sick child with one scer of powdered beans, paints it with red
incense and places the image within the mandala with its face to
the west.  He then prepares various kinds of incense, flower, food
and drink, wine and meat cte, and 25 picces of cloth and sets
up 25 standards and 15 lamps. Ile then takes the excrements of
pigeon, feathers of pigeon. dead man’s hairs, goat’s horns, cat’s excre-
ments, white mustard sced, garlic and butter. He mixes them to-
gether, burns them and smokes the child’s body.  He then washes the
child in the water of 5 herbs mentioned above, recites the manira and
worships as before inside the mandala with food and other things.
He recites the following mantra :

(1) o namo bhagavate (2) Ravanaya (8) candrahisa
(4) vyaghrahastaya (5) joala juala (6) prajuala
prajuala (7) hana hana (8) dusta graha svahd.

After reciting this manira he goes outside the city and in the after-
noon with face towards the west worships the graha-matyka Picchika
and then throws on all sides the food and other things of the offering.
The child thus gets cured.

[XII]. If a child is possessed in the 12th day of the birth, or in
the 12th month or r12th year it is the graha-matrka Skanda that posses-
ses him. 'T'he child first gets fever, looks angrily at men, his hands
and feet get paralysed @ he vomits and gets gradually reduced.  He
does not like to take food and drink. "The Fidyadharapurusa makes
an image of the sick child with wheat, puts it inside a mandala with
its facc to the west. Hc then prepares different kinds of incense,
flower, excellent food and drink, wine and meat ctc.  He then scts
up 8 red standards, 8 lamps and 4 cups.  He then takes the horns,
white mustard sced, Persian incense, garlic, snake’s skin, cat’s excre-
ments, butter etc., mixes them up, burns them and smokes the child.
He then washes the child in the water of 5 herbs alrcady mentioned.
He then recites the mantra and worships as before in the mandala
with food and various other things. He recites the following mantra :

(1) o namo Ravanaya (2) tripura- (3) vindsanaya
(4) damstra tankarala- (5) pasuraya (6) candrahasarca
(7) hana hana (8) marda marda (9) dandinam
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(10) vaidrapa(da)ya (11) vaidrapa(da)ya (12) skanda
(18) mufica musica (14) kumarakam (15) hum
hum (16) phat svaha.

After reciting this mantra he goes outside the town and in the
afternoon with face towards the cast worships the grahamadtrka
Skanda and then throws on all sides the food and other things used
as offering. The child then gets cured.

When Ravana pronounced this “Satra on curing the discases of
children” all became very happy.

NOTES

1. In Chinese the word is Shen which means spirit, soul cte. 1 have
translated it as “spiritual strength.”

2. In Chinese Yao mu Kuei'—"Star mother demoness.”

3. In Chinese the word is tcl’ang which means “constent, law, ordinary
ctc.” I have translated it as ‘normal condition.’

4. Vidyd—ta ming?, which is the regular translation of dharani “charm”,

5. Vidyadharapurusa,—in Chinese there is Tehe ming jen’, Teche ming
is the regular Chinese translation of dharani, vidya etc. The expression there-
fore literally means Vidyadharapurusa. [t shows that there was a class of men
who specialised in such things. There is reference to Vidyapurusa in the
Guhyasamajatantra (Gackwad Series, pp. 185, 150, 153, 15%), but in that text
Vidyapurusa has not apparently any such significance.  But in the Mahaprati-
sara (which is onc of the five texts of the Paicarakyd) there arc several references
to Vidyavidika, Vadika cte. It is said that on one occasion when the son of
a rich merchant of Sarparaka was bitten by a snake many Vidydvadikas or Vadi-
kas were brought to cure him. Vadika is from the root vad-, and means one who
recites : hence vidyavadika is a charmer.  The Mahapratisara text clearly shows
that there was a class of charmers in ancient times who specialised in methods
of magical treatment. They were evidently known as Vidyavadika, Vidyapurusa,
Vidyadharapuruga or simply as Vadika. It is interesting to note that a class
of gipsies in India arc still supposed to be clever in such trcatment and they
are commonly known as Vadia ( < Vadika?).

C1) Bk €2) Xug €5 3kmA
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6. Soé-kien-Uo—but in Scct. XIL it is So--kicn-t'o=Skanda.

7. Persian incense—in Chinese—ngan si hsiang?: Ngan-si is the ancient
Chincse name of Persia. Ngan si hsiang was used in chinese to mean two
diflerent aromatics—one an ancient Iranian product which is vagucly known
and the other the benjoin. In the Chinese Sanskrit dictionary called Fang yi
ming yi tsi it is used for Sanskrit guggula “bhdcllion”.  Cf. Laufer—Sino-Iranica,
pp- 466-67 ; Pelliot—=T"oung Pao 1912, p. 480. Here it means guggula ; in the
corresponding Sanskrit text also we have the same word. CI. Section % of Fillio-
z7at’s text. )

8. In Chinese transcription fiu-lo-kia’, which corresponds to Dharaka,
bhalaka. Ts it the same as Bhallataka ?

9. Vaidala, in Chinese wei-na-lo?, it occurs in the same form in § 11, V but
in § VI, VII, VIII and XII as wei-na-Hlo==1uidra. 1 think this is a mistake for
Vaidya.

10. Werkit—Filliozat's text @ Sivanirmalyaguggulusarsapanimbapatra :  So
it is not ctear which wee is meant by wei-ki.

11, Visnu—the transcription in Chinese is wrong. Tt is given as Wei-
po-nu=Vipnu. :

12, Niu hwang®—I think this is a mistake for niu-fen — Skt. gomaya.

13, po su-ni-pa-ye == Vasudipaya ? ; pi-mo-lu-fan-ye = Vimalavandya ?
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